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“Women were the last disciples at the cross and the first at the empty tomb. They remained
integral to the work of the church in its early centuries”.
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A Well Kept Secret

One of the best-kept secrets in Christianity is the enormous role that women played in the early
church. Though they leave much unsaid, still, both Christian and secular writers of the time
speak about the significant involvement of women in the early growth of Christianity. Celsus, an
early 2nd-century Greek opponent of the Christian faith, once taunted that the church attracted
only “the silly and the mean and the stupid, with women and children.” His contemporary,
Bishop Cyprian (b. AD 200) of Carthage (AD 248), acknowledged in his Testimonia that
“Christian maidens were very numerous” and that it was difficult to find Christian husbands for
all of them. These comments give us a picture of a church greatly populated by women.

The Protectors of Life

Why? One reason might have been the practice of exposing unwanted female infants—
abandoning them to certain death. Christians, of course, denounced this practice, and thus had
more living females. The church was pro-life in a culture that was pro-choice.

Political Pressure to Remain Pagan

Also, in the upper levels of society, women often converted to Christianity while their male
relatives remained pagans, lest they lose their senatorial status. This too contributed to the large
number of women in the church, particularly upper-class women. Callistus, a bishop of Rome c.
220, attempted to resolve the marriage problem by giving women of the senatorial class an
ecclesiastical [church] sanction to marry slaves or freedmen, even though Roman law prohibited
this.

Highly Educated Women

These Christian women of an exalted class order in society seized upon the study of the Bible
and of Hebrew and Greek. The circle of Roman women who studied with Jerome in the late 300s
showed such scholarship that he thought nothing of referring some church elders to a lady named
Marcella for the resolution of a hermeneutical [interpretative] problem. By the early 400s,
Augustine could declare that “any old Christian woman” was better educated in spiritual matters
than many a philosopher.

The First Christian Hospital

The women’s spiritual zeal was manifested in social services. A wealthy lady by the name of
Fabiola founded the first Christian hospital in Rome. Many other church women encountered
severe opposition from their families for spending their wealth so generously in helping the poor.
Such selfless ministry became a trademark of Christian women.

In a letter to his wife, Tertullian (c. AD 160-220) gives us a glimpse into some of the ministries
of church women in his time. He instructs her, in case of his own death, to not marry a pagan.
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“Who would be willing to let his wife go through one street after another to other men’s houses,
and indeed to the poorer cottages, in order to visit the brethren? Who would like to see her being
taken from his side by some duty of attending a nocturnal [evening] gathering? At Easter time
who will quietly tolerate her absence all the night? Who will unsuspiciously let her go to the
Lord’s Supper, that feast upon which they heap such calumnies? Who will let her creep into jail
to kiss the martyr’s chains? Or bring water for the saints’ feet?”

Women as Witnesses of Jesus

It is no surprise that women were active in the early church. From the very start—the birth,
ministry, death and resurrection of Jesus—women were significantly involved. In fact, women
were the major witnesses of the Lord’s crucifixion and resurrection. Matthew, Mark and Luke all
record that a significant group of women had followed Jesus in his Galilean ministry, and that
they were present at his execution—when the male disciples were conspicuously absent.

All three describe the women’s presence at Jesus’ burial. Luke declares that the women who had
followed Jesus from Galilee still followed along as Christ was carried to the tomb.

Mark details the care with which Mary Magdalene and Mary the mother of Joses noted where He
was laid, while Matthew tells how they kept watch over the sepulcher after the men had left.

John tells of the group immediately beneath the cross, three women and one man. John alone
preserves the garden interview between Mary Magdalene and the Risen Christ.

The proclamation of the astounding Easter event was entrusted to these women. The angel
reminded them that they had already been instructed by Jesus about His death, burial and
resurrection. The women remembered and hurried off to tell the men. Their witness remains an
essential part of the gospel to this day. Many in the early church considered Mary Magdalene an
“apostle to the apostles,” and Luke relied heavily on the testimony of women as he wrote both
Luke and Acts.

Women as Mentors of House Churches

The involvement of women continued in the first few decades of the church, which is verified by
both biblical and extra-biblical sources. A number of women served as spiritual mentors of the
house churches that sprang up in the cities of the Roman Empire—the list might include the
following:

Priscilla, Acts 18:2, 18, 26; Romans 16:3; 1 Corinthians 16:19

Chloe, 1 Corinthians 1:11

Lydia, Acts 16:14, 40

Apphia, Philemon 2

the mother of John Mark, and possibly the “elect lady” of John’s second epistle.
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Women as Spiritual Partners in Ministry

In the 2nd century, Clement of Alexandria (c. AD 150-215) wrote that the apostles were
accompanied on their missionary journeys by women who were not marriage partners, but
colleagues, “that they might be their fellow ministers in dealing with housewives. It was through
them that the Lord’s teaching penetrated also the women’s quarters without any scandal being
aroused. We also know the directions about women deaconess [servants] which are given by the
noble Paul in his letter to Timothy.”

Women as Apostles?

Was that perhaps the role of Junia, or was she more? Junia was mentioned by Paul in Romans 16
as “of note among the apostles.” Some have debated the meaning of this verse, whether the name
Iounias (ee-oo-nee'-as) is masculine or feminine, and the extent of the authority given to this
person. What is more certain is that at least one church father believed Junia was a woman and
was considered an apostle. John Chrysostom (c. 347-407) wrote: “Indeed, to be an apostle at all
is a great thing; but to be even amongst those of note; just consider what a great encomium
[praise] that is … Oh, how great is the devotion of this woman, that she should even be counted
worthy of the appellation [calling] of apostle.” Prior to the Middle Ages, the identity of Junia as
a female apostle, in some sense, appears to have been established though not universally
embraced and so the debate continues today.

I mention in passing Junia and the controversy that surrounds this name and person because of
the far reaching implications. “If it is indeed the proper understanding of this obscure verse,
egalitarian scholars are provided with one instance in Scripture where a woman is called an
apostle – and a prominent apostle no less, who may have planted churches throughout the
Roman world and exercised governing authority over them. It challenges the traditional
belief in an all-male apostolate, as well as the implication that complementarians have
drawn from it, namely, that women should not exercise pastoral authority over men” (David
Jones).

Women as Deaconess

Paul also mentions Phoebe in Romans 16:1-2, “a servant [i.e., deacon] of the church at
Cenchreae” [located seven miles southwest of Corinth]. Romans 16:1 I commend unto you
Phebe our sister, which is a servant of the church which is at Cenchrea: 2 That ye receive her in
the Lord, as becometh saints, and that ye assist her in whatsoever business she hath need of you:
for she hath been a succourer of many, and of myself also. The church in Rome is asked to
welcome her and assist her in the church’s business.

*Special note. “Servant” or diakonos (dee-ak'-on-os); refers to someone who is willing to run on
errands; an attendant, a waiter (at table or in other menial duties); especially, a Christian teacher
and pastor (technically, a deacon or deaconess).

Women as Prophetesses

The four daughters of Philip appear in Acts 21:9 as prophetesses.
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 Acts 21:9 And the same man had four daughters, virgins, which did prophesy. Eusebius
(c. 263–339), often called The Father of Church History, exalted all women by viewing
these daughters as “belonging to the first stage of apostolic succession.”

Women as Friends

Just as the letters of Paul abound in references to his female associates in ministry, the Apostolic
Fathers also mention women as stalwarts [strong] in the faith. Many Christian women were
known for their outstanding strength of character and vigor of body, mind, and spirit. Twice,
Ignatius of Antioch (ca. 35 or 50-between 98 and 117), a disciple of the apostle John and a
martyr himself, sent greetings to a Christian lady named Alce, whom he calls especially dear to
him. He also greeted Tavia and her household; perhaps she was another house church leader.

Polycarp (ca. 70 – ca. 156) mentioned the sister of Crescens, who deserved special
commendation when she and her brother arrived in Philippi to deliver the letter. Crescens is
mentioned in the Bible in 2 Timothy 4:10. He is said to be a missionary in Galatia and a
travelling companion of Paul.

The Shepherd of Hermas, written about 148 AD, gives instructions that two copies should be
made of the work and one given to Grapte, “who shall exhort the widows and orphans.” The
other copy was to be given to Bishop Clement to share with the elders. It appears that Grapte and
Clement represented the female and male leaders respectively.

Women as Confessors of the Faith

But Christians were not the only ones prompted to write about the female followers of Jesus.
About 112 AD, the Roman governor Pliny the Younger detailed his efforts to cope with the
nascent [emerging] church in Bithynia. He had found it necessary to interrogate the leaders, two
slave women called ministrae (Latin, female ministers).

"I thought it the more necessary, therefore, to find out what truth there was in this
(accusation against Christians) by applying torture to two maidservants who were called
ministers. But I found nothing but a depraved and extravagant superstition." These women
apparently followed in the tradition of Blandina, Felicity, Perpetua and many others who died for
the cause of Christ.

http://en.wikipedia.org/wiki/Galatia
http://en.wikipedia.org/wiki/Paul_of_Tarsus
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Women in Specialized Orders

The Widow

As time moved forward and the church grew women were mobilized into specialized orders. For
example, qualified older widows received special help from the church, for their hardships were
more severe than those of younger women who might remarry. Indeed, Tertullian complained of
a virgin who was admitted to the order of widows at the age of 19! These widows were
supported by the gifts of the congregation, and in turn were expected to pray for their benefactors
as well as for all other members of the church. The duties and qualifications of the widow order
were developed from the instructions given by Paul in 1 Timothy 5:1-16.

The widow came to be looked upon as “the altar of God,” both because of her ministry of
intercession and because of the gifts that she received. Under no circumstances should she reveal
the name of a donor, lest other widows demand an equal gift from the same source or, worse yet,
curse the one who withheld such benefices.

The Duties of the Deaconess

Clement of Alexandria made mention of Paul’s reference to deaconesses in 1 Timothy 3:11 –
even though appealing to that passage for support of such an office is questionable. The feminine
form “deaconess” did not come into use until about 100 AD. As late as the end of the 4th
century, diaconos might designate a woman as well as a man.

Origen commented on Phoebe, the deacon that Paul mentions in Romans 16:1-2 which reads, “I
commend unto you Phebe our sister, which is a servant of the church which is at Cenchrea: 2
That ye receive her in the Lord, as becometh saints, and that ye assist her in whatsoever business
she hath need of you: for she hath been a succourer of many, and of myself also”.

Said Origen (c. AD 185-254),

“This text teaches with the authority of the Apostle that even women are instituted deacons in the
Church. This is the function which was exercised in the church of Cenchreae [near Corinth] by
Phoebe, who was the object of high praise and recommendation by Paul… And thus this text
teaches at the same time two things: that there are, as we have already said, women deaconess
in the Church, and that women, who by their good works deserve to be praised by the Apostle,
ought to be accepted in the diaconate.”

The order of deaconesses as distinct from that of widows appears clearly established in the first
half of the 3rd century in the Didascalia, which declared that the deaconesses should be honored
as figures of the Holy Spirit. They could visit believing women in pagan households where a
male deacon would be unacceptable. To them belonged the duties of visiting the sick, bathing
those recovering from illness, and ministering to the needy.

Deaconesses also assisted in the baptism of women, anointing them with oil and giving them
instruction in purity and holiness. They could give communion to women who were sick and
unable to meet with the entire church.
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The Apostolic Constitutions even specified that both male and female deacons might be sent with
messages outside the city limits. The ministry of the widow was largely that of prayer, fasting,
and laying of hands on the sick, while the deaconess, usually a considerably younger woman,
undertook the more physically arduous tasks. Ancient documents show that deaconesses were
ordained. The Council of Chalcedon set down requirements for the ordination of deaconesses,
and the Apostolic Constitutions includes their ordination prayer.

Women in the New Testament

Of course the best and final authority regarding women in the early church is the Bible. When
considering the totality of the teaching of the New Testament regarding women several truths
emerge.

First, women were shown respect. Jesus Christ set the standard and example when He healed
women who were sick, honored their petitions on behalf of others, allowed women to touch Him
in faith, love and honor, forgave their sins, provided for their needs even in His dying hour, and
appeared first to them following His resurrection.

Second, women were given important duties to perform in spiritual ministries to include
teaching other women and children, transmitting apostolic epistles, taking care of the sick, and
assisting in church affairs.

Third, women were recognized as widows and deaconess but it is highly unlikely they were
allowed to officially be apostles and elders for the following reasons.

First, the Lord did not personally ordain any woman to be among His disciples though many
women followed Him and supported His ministry.

Second, when God the Holy Spirit inspired Paul to write about church order the language is
crystal clear:

 1 Timothy 3:1 This is a true saying, If a man desire the office of a bishop, he desireth a
good work.

Jesus Christ has a right to organize His church and establish it the way He wants. It is the
expressed will of the Lord that women learn in silence and be submissive in the matter of
ultimate leadership. The issue is not ability but divine design.

Third, the idea of there being a woman apostle is highly speculative at best. The term apostolos
appears 80 times in the NT, and is used to denote at least three groups of people:

First, the term is used as a technical and limited reference to Peter and the rest of the Twelve
(e.g. Matt 10:2; Mar 3:14; Luke 6:13; Acts 1:26; 2:42; 4:33; 6:6; 15:2; 1 Cor 9:5; 1 Pet 1:1; 2 Pet
1:1; Rev 21:14, etc.).

http://bible.logos.com/passage/esv/Matt 10.2
http://bible.logos.com/passage/esv/Luke 6.13
http://bible.logos.com/passage/esv/Acts 1.26
http://bible.logos.com/passage/esv/Acts 2.42
http://bible.logos.com/passage/esv/Acts 4.33
http://bible.logos.com/passage/esv/Acts 6.6
http://bible.logos.com/passage/esv/Acts 15.2
http://bible.logos.com/passage/esv/1 Cor 9.5
http://bible.logos.com/passage/esv/1 Pet 1.1
http://bible.logos.com/passage/esv/2 Pet 1.1
http://bible.logos.com/passage/esv/2 Pet 1.1
http://bible.logos.com/passage/esv/Rev 21.14
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 Second, the term is used of other authoritative church leaders who witnessed the
resurrection of Christ and were commissioned by him to preach the Gospel, such as Paul
and Barnabas (Acts 14:4, 14; Rom 1:1; 11:13; 1 Cor 1:1; 9:1; 2 Cor 1:1; 1 Tim 2:7; 2 Tim
1:11, etc.) and James (1 Cor 15:7; Gal 1:19).

Third, apostolos is used in a general sense for those who assisted the apostles by serving as
messengers to and from local churches, such as Epaphroditus (Phil 2:25) and the two unnamed
brothers (2 Cor 8:23; cp. John 13:16; 1 Cor 15:7. In Hebrews 3:1 Jesus Himself is called an
apostle.

No one argues that Andronicus and Iounian [Junia] were members of the first or apostolic group
directly appointed by Christ. Rather, the debate centers on whether they were members of the
second or the third groups. A good case can be made, in my opinion, that they were members of
the third group, and did not exercise governing authority over churches.

As the church considers the biblical, historical, and cultural role of women within the body of
Christ, what is unacceptable is to treat them as inferior beings or unworthy of respect. The
abilities of women are to be utilized, their views are to be respected, and their feelings are to be
considered.

It is to the peril of the church however to feminize Christianity by engaging in Mariology or by
giving credit to such fantastic events as the Vision of Fatima.

It is to the praise and glory of the church to honor and respect women by showing them every
curtsy and consideration possible.

http://bible.logos.com/passage/esv/Acts 14.4
http://bible.logos.com/passage/esv/Acts 14.14
http://bible.logos.com/passage/esv/Rom 1.1
http://bible.logos.com/passage/esv/Rom 11.13
http://bible.logos.com/passage/esv/1 Cor 1.1
http://bible.logos.com/passage/esv/1 Cor 9.1
http://bible.logos.com/passage/esv/2 Cor 1.1
http://bible.logos.com/passage/esv/1 Tim 2.7
http://bible.logos.com/passage/esv/2 Tim 1.11
http://bible.logos.com/passage/esv/2 Tim 1.11
http://bible.logos.com/passage/esv/1 Cor 15.7
http://bible.logos.com/passage/esv/Gal 1.19
http://bible.logos.com/passage/esv/Phil 2.25
http://bible.logos.com/passage/esv/2 Cor 8.23
http://bible.logos.com/passage/esv/John 13.16
http://bible.logos.com/passage/esv/1 Cor 15.7
http://bible.logos.com/passage/esv/Heb 3.1
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Fatima. On May 13th of 1917 in Fatima, Portugal, allegedly an Apparition of Mary appeared
and spoke to three children as they tended their sheep. The three children were: Lucia,
Francisco and Jacinta who were 10, 9 and 7 years old respectively.

According to the news reports, Mary returned again each month on the 13th from June to
October. The children endured disbelief from their family and pastor, were ridiculed and even
spat upon by some neighbors and were jailed and threatened with death by the atheistic,
socialistic, civil authorities. Lucia was sternly treated by her strict, unbelieving mother. Yet, in
spite of an overwhelming and intimidating situation, they did not change their testimony of the
apparitions of the vision form.
Each month, increasing numbers of people came to be with the children. At the July apparition
the children asked the apparition to give a sign to make people believe the apparitions. The
apparition promised to them a great public miracle in October.
On October 13, 1917, the crowds had increased to 70,000. Many newspaper reporters and

photographers were there to record the miracle or prove the children were lying. The crowd was
standing in the relentless, pouring rain with mud up to their ankles. Many were praying the
Rosary as the Apparition made a final appearance to the children and told them:
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"I am the Lady of the Rosary, I have come to warn the faithful to amend their lives and ask for
pardon for their sins. They must not offend Our Lord any more, for He is already too grievously
offended by the sins of men. People must say the Rosary. Let them continue saying it every day.”

As the female Apparition was about to leave she pointed to the sun. The rain had stopped and the
clouds parted and the sun began to whirl in the sky, scattering rays of multicolored light lighting
up the entire countryside. The sun whirled for three minutes, stopped and, then, resumed again a
second and third time lasting a total of twelve minutes. The sun spun faster each time and at the
end seemed to tear itself from the sky and began plunging to earth. Many in the crowd thought
that it was the end of the world!
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Church Women and Heresy

“Of course not only women were attracted to the heretical sects that diverged from early church
orthodoxy, but women were prominent in their leadership and teachings. Why might this have

been?”

Ruth A. Tucker and Walter Liefeld

With Additional Notes

by

Dr. Stanford E. Murrell

It is an interesting fact that women were prominent in the life and literature of various groups
within the early church.

One Gnostic group called the Naasenes claimed to have received their teachings from James, the
brother of Jesus, mediated by a woman named Marianne. The church father Hippolytus, writing
222-225 AD, in Refutation of all Heresies book 5 chapters 1-3, mentions the
Naaseni/Naasenes, who called themselves Gnostics and used the Gospel of Thomas. They
must have started about this time, because his teacher, Irenaeus (died 202 A.D.), also wrote
in exhaustive detail on the Gnostics, but was silent on the Naaseni and the Gospel of
Thomas.

Epiphanius of Salamis in Cyprus (c. 310/320 – 403) said that the Nicolaitans had a work they
ascribed to a woman they thought was Noah's wife, called Noria.

The Apocryphal literature names not only Thecla, in the Acts of Paul and Thecla, but also
Marianne, alleged to have been the sister of Philip, and a number of other women who were said
to be prophetesses.

The New Testament itself had spoken in a harsh manner of "that woman Jezebel, who calls
herself a prophetess" (Revelation2:20). But does this mean that only cultic sects had
prophetesses? Does it mean that prophetesses were always heretical?

The answer is clearly no, since the Book of Acts mentions that Philip the evangelist had four
daughters who prophesied (Acts 21:9). Why then were prophetesses apparently more active in
heretical groups than in the orthodox stream of the church?

One can only speculate, but the following two facts may have a bearing on the question of why
women rose to prominence in the early church, and why some still have tremendous influence
over the church today.
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First, in order for any deviant group to gain credibility and attract followers, it is necessary for
them to demonstrate their superiority over the established church. This can be done, in part, by
claiming to possess truth that orthodox Christians do not possess or emphasize. Such "truth" has
to come from a divine source; the expected mode would be prophecy through personal divine
revelation. By their nature, cultic groups are individualistic. They also lack the established
church's corporate structure. In the early church the way was wide open for individual prophetic
activity, and so into these groups women could be found as willing participates.

Second, it can be argued that because women were increasingly restricted in the early church
structure, some of the more strong-minded or impulsive ones would want to join groups that
allowed them more expression.

The claim of special knowledge mixed with a determination to be heard characterizes two
prophetesses of the modern church of whom you should be familiar with because their influence
is worldwide. The names of these two women are: Mary Baker Eddy, and Ellen G. White.

Mary Baker Eddy

Eddy, Mary Baker (1821-1910), is the founder of the Church of Christ, Scientist. She was born
in Bow, New Hampshire in 1821. She was raised by strict parents who were members of the
Congregational Church. A sickly child, she received most of her early education at home from
her brother, and began a lifelong study of the Bible. Later, Mary would renounce much of what
the Bible teaches.

In 1843 she married a businessman named George Washington Glover, but was widowed shortly
after her marriage. Mr. Glover died in 1844 of yellow fever, and Mary gave birth to their child a
few months later in 1845. The child named George was virtually abandoned because of Mary’s
emotional and physical state. He was sent off to school and to live with relatives.
In 1853 Mary was wed to an itinerant dentist named Daniel M. Patterson. The marriage proved
to be turbulent. Patterson left her after thirteen years and seven years later agreed to a divorce in
1873.

During these turbulent years, two important events took place which influenced the rest of
Mary’s life. The first event took place in 1862 when she went to Portland, Maine to meet with an
alleged “Dr.” Phineas Parkhurst Quimby who was trying to help cure people through mind
control methods. Quimby had developed a system of mental healing he called “The Science of
Health”, or “Christian Science”. Mrs. Patterson was healed and became a devout student of
Quimby. She compiled many notes from his teachings and writings. They would serve her well
in later years when she published her own book in 1875 called Science and Health. Because
Quimby had died by that time Mary refused to recognize his influence over her or that much of
her book contained many of his ideas.
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A second important event that took place during this same time period occurred on February 1,
1866. Mrs. Patterson claimed that because of a fall on an icy sidewalk, she had been pronounced
incurable and given only three days to live. This was absurd for the doctor who treated her
testified under oath that he has never given her such a severe diagnosis. Nevertheless, the image
was born of a frail, dying woman being cured after reading Matthew 9:2. Matthew 9:2 records
the words of Jesus curing a man sick of the palsy by saying, “And, behold, they brought to him a
man sick of the palsy, lying on a bed: and Jesus seeing their faith said unto the sick of the palsy;
Son, be of good cheer; thy sins be forgiven thee”. The man rose up and walked.

In 1877 Mary entered into a third state of matrimony with Asa Eddy, a sewing machine
salesman, and a follower of her new religion. She was fifty six years old. Her life’s work was
just beginning.

From 1866 to 1882 the new Mrs. Mary Baker Grover Patterson Eddy taught her religious system
in Lynn, Massachusetts. In 1875 the first version of her most important book, Science and Health
with Key to the Scriptures, was published. In 1879 she obtained a charter for the Church of
Christ, Scientist. Asa Eddy became the first “practitioner” of the Christian Scientist.

When a large number of her students in Lynn, Massachusetts began to oppose her teachings,
Mrs. Eddy decided to move to Boston, Massachusetts. She opened the Massachusetts
Metaphysical College in Boston in 1882 to provide systematic training in her doctrine; the
college was closed in 1889 and was later replaced by the church's Board of Education. Mr. Eddy
died of a heart attack in 1882.

In 1892 Mrs. Eddy reorganized the church in Boston, creating a central administration for the
rapidly growing movement, and renamed it The First Church of Christ, Scientist, familiarly The
Mother Church. By 1900 the new church had 200,000 members, and Mrs. Eddy was the
unquestioned leader of them all.

Mrs. Eddy also founded the Christian Science Publishing Society in 1898 and organized and
edited various Christian Science publications. In 1908 she established the Christian Science
Monitor, a highly regarded international daily newspaper. Among her other writings are
Christian Healing (1886), the autobiographical Retrospection and Introspection (1891), Unity of
Good (1887), and Miscellaneous Writings (1896).

Mrs. Eddy died in 1910 at the age of 89 with a personal fortune of over three million dollars, a
large sum for that time period.

What should be of great concern is the spiritual legacy Mrs. Eddy left for her views were
heretical from orthodox Christianity.

First, Mrs. Eddy claimed she was inspired of God by a direct revelation from Him when she
wrote Science and Health. This, of course, would make her work equal to the Bible. She believed
she was the Woman of Revelation 12 because she was given the “key” to the Scriptures.
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Second, Mrs. Eddy had a low view of the Bible. She said plainly that the account of creation in
Genesis 2 was “a lie”. While the Bible and Science and Health are read together in her
congregations, it is plain which one is superior.

Third, Mrs. Eddy denied the Trinity and the deity of Christ. She wrote in Science and Health that
the doctrine of the Trinity is heathenistic and polytheistic. For her, the Tri-une God is Life,
Truth, and Love. Her view of God is One who is impersonal and pantheistic. She said that Jesus
was the Son of God, but not very God of very God. She created a false distinction between Christ
the man and Christ the divine idea. She, of course, was equal to Christ as His successor.

Fourth, Mrs. Eddy denied the vicarious atonement of Christ. “The material blood of Jesus was
no more efficacious to cleanse from sin when it was shed upon the ‘accursed tree’ than when it
was flowing in his veins as he went daily about his Father’s business” (Science and Health).

Fifth, Mrs. Eddy rules out the possibility of evil. “Man is incapable of sin, sickness, and death.”

Sixth, Mrs. Eddy’s views on healing are not consistent. She taught her followers to be healed by
faith but they still go to the dentist or the eye doctor, or to the doctor for a broken leg, or to
the hospital for an appendectomy! However, Mary Baker-Eddy herself used drugs on many
occasions during the last ten years of her life.

Ellen G. White

Like Mrs. Eddy, Ellen G. White has also risen to worldwide importance because of her
influence over the Seventh Day Advent Movement. A large multitude of people believe her
interpretations of the Bible are inspired by “the Spirit of prophecy”. This term comes from
Revelation 19:10. “And I [John] fell at his feet to worship him. And he said unto me, See
thou do it not: I am thy fellow servant, and of thy brethren that have the testimony of Jesus:
worship God: for the testimony of Jesus is the spirit of prophecy”.

Ellen G. White was born Ellen Gould Harmon in Maine in 1827. Eventually, she married
James White, one of the leaders of the Adventist movement.

The Adventist movement can be traced to the leadership of an American Baptist preacher,
William Miller. Miller and his followers, known initially as Millerites, proclaimed that the
second coming of Christ would occur between March 21, 1843, and March 21, 1844. The
failure of this prediction was called the First Disappointment, and many left the movement.
Following this, a second date—October 22, 1844—was set, and many Adventists disposed of
their property in anticipation of the event. The movement was widely ridiculed after the day
passed uneventfully. Thereafter many Adventists lost faith and returned to their former
churches.

Mrs. White was able to rally some Adventist to keep their faith by advocating a novel idea
called the “investigative judgment.” According to this teaching, Christ transferred the record
of the sins of the believers to the heavenly sanctuary in 1844 and began to review the cases
of believers to see who is worthy of receiving eternal life.
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This places all Adventist under the threat of judgment despite the biblical teaching of John
5:24 and Romans 8:1. John 5:24 Verily, verily, I say unto you, He that heareth my word, and
believeth on him that sent me, hath everlasting life, and shall not come into condemnation;
but is passed from death unto life. Romans 8:1 There is therefore now no condemnation to
them which are in Christ Jesus, who walk not after the flesh, but after the Spirit.

While much of what Sabbath Day Adventist communicates is commendable, there are some
areas of concern.

First, Seventh Day Adventist teaches soul sleep which means that people do not go to heaven
nor to a place of judgment. Yet we read Paul saying in 2 Corinthians 5:8 that he was willing
“to be absent from the body, and to be present with the Lord”.

Second, the Seventh Day Adventist teaches the annihilation of the wicked. While the
doctrine of annihilation is appealing on many levels, the biblical doctrine is that of eternal
conscious punishment, as harsh as that is. Jesus said in Mark 9:43, “And if thy hand offend
thee, cut it off: it is better for thee to enter into life maimed, than having two hands to go into
hell, into the fire that never shall be quenched: 44 Where their worm dieth not, and the fire is
not quenched. 45 And if thy foot offend thee, cut it off: it is better for thee to enter halt into
life, than having two feet to be cast into hell, into the fire that never shall be quenched: 46
Where their worm dieth not, and the fire is not quenched”.

Third, Seventh Day Adventists teach that Sunday worship is the mark of the Beast. Writing
in The Mark of the Beast, page 23, Ellen G. White wrote, “Here we find the mark of the beast.
The very act of changing the Sabbath into Sunday, on the part of the Catholic Church, without
any authority from the Bible." The Bible calls the first day of the week or Sunday, “the Lord’s
day” (Revelation 1:10). “I was in the Spirit on the Lord's Day, and heard behind me a great
voice, as of a trumpet”.

Fourth, there is a legalistic spirit that prevails in the theology and practice of the Seventh
Day Adventist. They follow the food restrictions of the Law of Moses and so abstain from
foods such as pork, oysters, clams, crabs, lobsters, and rabbits. In contrast we read the
following in 1 Timothy 4:1. “Now the Spirit speaketh expressly, that in the latter times some
shall depart from the faith, giving heed to seducing spirits, and doctrines of devils; 2
Speaking lies in hypocrisy; having their conscience seared with a hot iron; 3 Forbidding to
marry, and commanding to abstain from meats, which God hath created to be received with
thanksgiving of them which believe and know the truth. 4 For every creature of God is good,
and nothing to be refused, if it be received with thanksgiving: 5 For it is sanctified by the
word of God and prayer”.

Finally, the Seventh Day Adventist dangerously honors the writings of Ellen G. White even
when her thoughts and teachings are in direct conflict with the Scripture. Adventists have
rejected biblical truths to embrace the “visions” of Mrs. White, and that is wrong.
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While we point out these concerns regarding the influence of some women in the church both
past and present, we do not mean to cast aspersions on all women for the church has many,
many honorable women. There are many women of grace worthy of our deepest respect and
so we must be careful. But, I hope these thoughts help to stimulate further study in this area.


